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This is a rare Sunday of the church year when we celebrate not an event or a season, but a 
theological mystery. The Trinity is a way of understanding God on more than one level. 
God who is our rock is also the Holy Spirit of all wisdom who is also Jesus who yearns to 
gather his people like a mother hen gathers her chicks under her wing. The Holy Trinity is 
God’s love overflowing. 
 
From the beginning of the Bible, 
Hannah read to us from Genesis 
chapters 1 and 2. Fascinatingly, 
God speaks in the plural — “Let us 
make humanity in our image to 
resemble us” — and then God 
makes humans in that same 
communal divine image. None of 
us was built for solitary 
confinement. Following that 
pattern of God’s own self, we are 
made to live in connection, in 
love, in hospitality toward one 
another.  
God’s love overflows in creation, 
in the very way we are made. 
 
Next we’ll listen for God’s word to us from the New Testament, from the very end of 
Matthew’s gospel. A few days after Jesus’ crucifixion and burial, Mary Magdalene and 
another Mary are shocked to find Jesus’ tomb open and a blazing angel who says: tell 
Jesus’ disciples that he’s been raised from the dead and will meet them in Galilee. Then 
Jesus himself meets the women and they worship him. Clearly Mary and Mary preached 
that good news because here are the last verses of Matthew chapter 28 (CEB):  

 

16 Now the eleven disciples went to Galilee, to the mountain where Jesus told them 
to go. 17 When they saw him, they worshipped him, but some doubted. 18 Jesus 
came near and spoke to them, “I’ve received all authority in heaven and on 
earth. 19 Therefore, go and make disciples of all nations, baptizing them in the 
name of the Father and of the Son and of the Holy Spirit, 20 teaching them to obey 
everything that I’ve commanded you. Look, I myself will be with you every day 
until the end of this present age.” 

 
 
Way of the Future is a religious organization founded In 2015 by Anthony Levandowski. Its 
stated purpose is to “develop and promote the realization of a Godhead based on Artificial 
Intelligence,” and ”through understanding and worship of [that] Godhead, [to] contribute 
to the betterment of society.”1  
 
Well, we’re all for the betterment of society, so what could go wrong? If you find the 
Christian understanding of God as Trinity confusing or unsatisfying, you do have other 
options. Apparently including worshiping our coming robot overlords. 

 
1 Harris, Mark. “God is a Bot, and Anthony Levandowski is His Messenger.” Wired, 27 September 
2017. https://web.archive.org/web/20170927163500mp_/https://www.wired.com/story/god-is-a-bot-
and-anthony-levandowski-is-his-messenger/  
Streitfield, David. “As A.I. Fever Rises in Silicon Valley, Pope Leo Has a Few Words.” New York 
Times, 25 May 2026. https://www.nytimes.com/2026/05/25/technology/pope-ai-silicon-valley.html  
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That Way of the Future church went dormant for a few years but recently Levandowski has 
restarted it, contributing to the strangely religious language used these days by many of the 
AI oligarchs as they push their technology into all the corners of our lives. If AI computing 
does reach a point of superhuman power, along with some version of sentience and 
autonomy, might it become a kind of god? Or might people grant it that kind of authority 
in their lives? Levandowski and some of his peers seem like eager evangelists for that flavor 
of divinity.  
 
Levandowski is a brilliant and hardworking engineer who at several companies pushed 
forward the technology for self-driving cars. He’s also been sued by Waymo, fired by Uber, 
complained about by many colleagues, and convicted for stealing trade secrets. Was 
starting a church a deflection tactic?  
 
Also regarding faith and artificial intelligence, Pope Leo weighed in recently with his long 
open letter called Magnifica Humanitas. The pope, with his college degree in mathematics, 
respects these new technologies for their usefulness and their ability to save lives and 
reduce drudgery. But far from deifying AI systems, Leo points out how even the most 
promising computing we have is always less than human:  

[A]rtificial intelligences do not undergo experiences, do not possess a body, do not 
feel joy or pain, do not mature through relationships and do not know from within 
what love, work, friendship or responsibility mean. Nor do they have a moral 
conscience, since they do not judge good and evil, grasp the ultimate meaning of 
situations, or bear responsibility for consequences….  
Even when these tools are described as capable of “learning,” their way of doing so 
is different from that of a human person. It is not the experience of those who allow 
themselves to be shaped by life and grow over time through choices, mistakes, 
forgiveness and fidelity. Rather, it is a form of statistical adaptation based on data 
and feedback, which can be very effective, but does not imply inner growth.2 
 

Leo goes on to uphold the need for environmental justice in the face of resource-devouring 
data centers. He writes about the human need for meaningful work and purpose. And he 
laments that the power and possibility of AI are directed by a small handful of people 
making extreme profits. Leo calls for moral discernment by communities and societies, not 
leaving those questions up to AI’s creators. He writes:  

AI tends to amplify the power of those who already possess economic resources, 
expertise and access to data…. [S]ocial justice is not only a goal to be safeguarded 
after technologies are deployed, but a condition that must shape their very design 
from the outset.3 

 
Will Silicon Valley take seriously Leo’s respectful challenges? Regardless, the rest of us 
can. The pope calls us not to idolize AI, and not to let AI make social injustices even 
worse. Don’t give your allegiance to something godlike. Instead, Jesus challenges us to 
make all our tools and our personal decisions and our social structures be shaped more 
like God.  
 
The pope is by no means alone. As the Presbyterian Church (USA) gets ready for our 
General Assembly later this June, our denomination also is wrestling theologically with 
artificial intelligence. My spouse Aimee helps to shepherd our social witness policies: 

 
2 https://www.vatican.va/content/leo-xiv/en/encyclicals/documents/20260515-magnifica-
humanitas.html. ¶99. 
3 Ibid. ¶108, ¶109.	
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timely documents that advise the church at all levels with biblical and ethical wisdom from 
a Presbyterian perspective. So I’m aware that our Advisory Committee on Social Witness 
Policy is proposing to GA a policy called “The Algorithm and the Almighty: Navigating 
Artificial Intelligence Through a Reformed Lens.” That document shares Pope Leo’s sense 
of urgency, identifying nine major ethical areas where AI is already shaping the world for 
better and worse.  
 
As part of their theological framework, our Presbyterian colleagues write:  

[A]s revealed most perfectly in Jesus of Nazareth, God works incarnationally. Just 
as the incarnation reminds us that God is not an ethereal or purely spiritual being, 
so serving an incarnate God reminds us that even the most seemingly nonmaterial 
of things — like AI — is actually composed of physical things (wires and circuits 
and flowing electrons) and that it impacts other physical things (human bodies and 
the non-human natural world).4 

 
Which brings us back to Creator, Christ, and Holy Spirit. Like for Pope Leo, this 
document’s gravitational center is Trinitarian Christian theology. Which in turn is grounded 
in scripture, though the Bible never says, “Here’s a theological definition of the Trinity.”  
 
Instead the Bible shows us God as transcendent, utterly mysterious, endlessly creative. In 
Frederick Buechner’s novel about the patriarch Jacob, Jacob always refers to the God of his 
fathers as “The Fear.”5  
 
The Bible also shows us God as startlingly human: helpless baby, precocious kid, 
eating/resting/weeping/healing/teaching rabbi, radically nonviolent victim of state violence. 
Not to mention the myriad human emotions God expresses all through the Bible. 
 
And the Bible shows us God as present and transformative spirit: brooding over the waters 
and bringing forth creation, firing up hearts and minds at Pentecost, binding Christ’s 
disciples together in beloved community.  
 
Since God self-reveals in those different ways, it shouldn’t be startling when Jesus tells his 
disciples: “Go and make disciples of all nations [that means Gentiles, Jews, everybody], 
baptizing them in the name of the Father and of the Son and of the Holy Spirit, teaching 
them to obey everything that I’ve commanded you.” Jesus says: you know what God is like 
because I’ve revealed all these aspects to you. And you know how to live because I’ve 
been teaching you God’s ways. 
 
Many years on Trinity Sunday I have preached that God is relational. Creator, Christ, and 
Holy Spirit live in warm relationship within God’s self. So as we live in relationship with 
others, we reflect the image of God’s overflowing love. I still believe all that. 
 
On this Trinity Sunday I want to echo our Social Witness committee and emphasize that 
God is incarnate, present. Through the birth, growth, work, death, and resurrection of Jesus 
Christ, God fully takes part in human life. And through the vital gift of the Holy Spirit, God 
lives with us even now, here in the real world, blessing our hearts with courage and hope. 
We could say simply: The Christian God lovingly, vulnerably participates in the world. 
 

 
4 Document: https://prod-pc-biz-media.s3.amazonaws.com/media/Uploads/44c9808b-3e8f-4229-
b361-c8812319e3ae/AI_AND_FAITH_POLICY_FINAL.docx   
5 The Son of Laughter. Harper, San Francisco. 1993. 
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Jesus’ disciples — his closest friends — get a particularly strong dose of that: three years of 
living and ministering directly with Jesus. Yet even when they hear the resurrection news 
and the risen Jesus meets them and they worship him, still Jesus’ disciples feel doubt. It’s 
possible to translate the Greek there as “but some doubted,” like we heard. Or it can mean 
simply “but they doubted” — all of them. Doubt here is the same word used when Peter 
tried to walk on water toward Jesus. During that act of faith Peter doubted and started to 
sink before Jesus saved him. 
 
So it may not matter whether some or all of the disciples doubted because faith and doubt 
live so closely together in us. Regardless, Jesus commissions all of these magnificent, messy 
humans and sends them into the world to continue Christ’s self-giving, forgiving work: 
caring for the least, the last, and the lost; baptizing and discipling every kind of person. The 
calling is so human. And so humane. And Jesus says, I myself will be with you every day 
until the end of the age. Jesus still participates in the world in and through us.  
 
Because God participates in the world humanly, humanely, we followers of Christ also are 
enabled and ennobled to participate fully in the world, to highlight and respect human life, 
and the life of all creatures, including when we use and safeguard the tools of artificial 
intelligence. AI is neither a god to be worshiped, nor necessarily demonic.  
 
So the proposed PC(USA) Social Witness policy challenges us Presbyterians to  

Recognize the fundamental, inherent dignity of every human and the goodness of 
all creation. 
Recognize the tremendous potential for AI to aid and support every stage of human 
life, and benefit all creation…. 
[And therefore to place] human moral agency at the center of oversight and control 
of AI, such that human beings maintain responsibility for what is produced by AI 
and can respond to harms done through AI.6 

 
Whether you’re researching or completing projects with the help of ChatGPT,  
or you’re trying to disable all the AI features of your device,  
or you’re using AI tools to create new art or write software,  
or you’re concerned that AI “efficiencies” will take your job, 
or you’re working to prevent yet another data center from harming the environment,  
your faith can help you make humane choices. And Jesus says, “I am with you always.” 
 
In our discernment over technological progress, in our creative work, in baptism, in grief, 
in hospitality, in hope, may our love for God’s world overflow like that of the Holy Trinity.  
 
In the name of God, who is 
Creator, Redeemer, and Sanctifier.  
Speaker, Word, and Interpreter. 
Giver, Gift, and Giving. 
Mother, Child, and Womb. 
Lover, Beloved, and Love.7 

 
6 Document: https://prod-pc-biz-media.s3.amazonaws.com/media/Uploads/44c9808b-3e8f-4229-
b361-c8812319e3ae/AI_AND_FAITH_POLICY_FINAL.docx. Recommendations and rationale: 
https://myga.pc-biz.org/search/3001499  
7 Office of Theology and Worship, PC(USA). “The Trinity: God’s Love Overflowing.” 2006. passim. 
https://www.pcusa.org/sites/default/files/trinityfinal1_0.pdf  


